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ABSTRACT

This research paper sheds light on the dark sidé&lgérian culture in relation to language use tigtou
investigating linguistic taboos and euphemisticgesadt shows that the attitudes of Algerian speslkee linked to certain
socio-cultural and psychological factors includihg social norms of the society, the social upbnggf its individuals
and the social environment in which they get intaohin addition to their identity construction aather parameters.
It also shows that Algerian people have developedich vocabulary which includes euphemistic substns.
These substitutions are the results of societalchadogical and cultural pressures. In fact, eupkem and linguistic
taboos represent a wealth vocabulary of Algeriadedis and, henceforth, they provide a fertile &milresearchers in
dialectology and sociolinguistics, although not mwcholarly ink has been spilled on by Algerianeistgators in this
field of research. To these ends, we have reliethany research instruments including a questioaraid an interview.
Thus, the outcomes of this study show that the gréages of both taboos and euphemistic usage amty regual,
although statistical analysis of the questionngegreeals that the respondent’s attitudes towardsosiare highly positive.
The results also show that Algerian people try istuss taboo topics in single sex groups dependmtheir age and
gender. Lastly, these research findings prove $kat has remained as the most tabooed topic, whelesth is also

handled with care in Algerian society.
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Community
INTRODUCTION

This paper gives a general description of Alger@uiture, its social norms, taboos and language use.
In other words, it tends to gain a useful undeditas of the socio-psychological functions of Algeritaboos and the
socio-cultural factors affecting their use and thativations underlying them. It also tries to prdliat the social context,
in which taboos are used, is governed by certagiosmultural factors. In its general path, this wa@rovides a view
regarding the relationship between Algerian sociafms, taboos and the attitudes of its people iatiom to their
language. Consequently, this sociolinguistic stadlys to give an overview of taboo words, topics aughemistic
expressions that are used by Algerian people iregérand Tlemcen speakers in particular in relatmithe society’s

attitudes, beliefs and motivations. In this contextumber of questions are raised:
* What are the attitudes of Tlemcen speakers towhelase of taboos and euphemisms?

* What are the reasons behind the use of taboos?
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» Do Tlemcen speakers discuss taboo topics in miggdysoups?
Trying to find reliable answers to these questithis, study was developed with three hypothesasiiml:

* It should be noted that the attitudes of speakéferddepending on their age, gender and the ezt
background. In fact, the attitudes of Algerian dedpve a deeper relation with their cultural agltrous norms,
although the use of taboos exists. Besides, thay e use euphemistic substitutions in their dadyversation
due to their conservative nature. So, euphemisnsésl as a politeness strategy in order to avoiel lfaging and

to strengthen human ties.

» Certain social and psychological reasons may pleyeial role in pushing Tlemcen speakers to usedavords

in order to express their emotions for exampletfai®n, anger and annoyance...etc.

e Tlemcen females are more inclined than males tidathe use of taboos in mixed-sex groups, espgcieten
they discuss the subject of sex. Consequently, batles and females may have positive attitudesrasvasing

or discussing taboo topics in single-sex groups.

LITERATURE REVIEW

Algerian Taboos

In most Arab cultures, taboo means that certairatielrs, topics and terms are banned. It is refeteeas:
[Cajb]: “taboo”. Therefore, every word, which is reddt to such behaviour, is forbidden. In this regard,
Sadiqgi (2003: 78) claims that the general meanintalooo in Western culturg.%.] correlates with the Arabic term for
tabooharam. A behavior (linguistic or otherwise) is considétaboo when societal opinion either inhibits aslpbits it in

a rational or irrational manner.”

In case of Algerian context, taboos are divided im¢utral words which can become taboo due to duative
connotations that people have placed on them, \eketfee strongest linguistic taboos are relatectoafe body and its
physical changes. In this sense, Algerian people lteveloped some euphemistic substitutions inrci@dessen their
negative effects includinfhafa:k] and[$azek llah] which are parts of Algerian euphemistic strategdieshe light of the
previous idea, Sadigi (ibid: 80) maintains thatalhMuslim societies, girls “socialize in an eroment where sexual
discrimination is sanctioned by society. This ekmahe spread of taboos related to sexuality”. &theés that there are

three major tabooed topics related to female’s bndlge Arab world including virginity, menstruati@nd menopause.

Virginity, as one of the most sensitive issues omen'’s life, symbolises the honour of the familg aapresents
the Arab cultural norms. In case of Algerian sogiddirls are expected to maintain virgin until théirst marriage
ceremony. Thus, Algerian females are obliged td lafter their virginity until they get married atiis fact affects them
deeply.

Another sensitive subject in Algerian female’s §ivis menstruation. The latter represents an unaeandirty
period for all Muslim women. For this reason, thiegpd to use euphemistic expressions in order te hédembarrassing
nature. On the other hand, menopause is anothsitiserexperience that Algerian females avoid &cdss its beginning.
In Algerian culture, the question of age has atgvahue and is seen as the first taboo for womeralse of the tradition

that men should search for younger girls to mamy when the female passes the thirties, she becsemsitive towards
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age and marriage issues. In all cases so far nmemtiabove, it is very essential to show that tisésges, mainly virginity,
menstruation and menopause, are of great imporianwemen’s lives. For this reason, these topiee ‘Generally talked
about in public from a male view point. This expkithe fact that women'’s lives are surrounded byepful taboos”
(Sadiqi, ibid: 83).

Euphemisms in Algerian Culture

Indeed, Algerians try to avoid using taboos in th@nnection with each others, and tend to repthese
expressions with certain mechanisms including cansbn, creating antonyms, metaphoric expressioinsymlocution
and euphemisms. When speaking with Algerians itiqudar and Arabs in general, it is noticeable tiwty shun speaking

about unpleasant things out of fear that negape®sh compels negative results.

Through their daily interaction, Algerian peoplevbacreated certain strategies in order to avoiddaland to
protect their faces and politeness is among thentfatt, they have created euphemistic expressionsdch topic,
for instance, women shift to the use of certaimteincluding [raha Sliha haqq afhar]: “she has the right of the month”

or [raha mvwegya]: “she is dirty” or [reha mrija]: “she is ill’, when referring to menstruation.

Additionally, the concept of sex is strongly euplisad by Algerian people. Consequently, they switcthe use
of certain expressions instead of referring dised¢td sexual matters, for example [rgutaha]: “I slept with her”
or [gessart mSahal]: “I spent a night with her” or [zHi mSaha]: “I enjoyed my time with her” instead of

“I had love with her”.

Algerian Arabic is also rich in what is called déeilmegation i.e., replacing words by employing niegeof its
opposite. In case of Algerian Arabic, Algerians déavrich vocabulary including [daotrobja] (reformatory) for fhabs]:
“prison” or [flaan hapto:h] instead of [flan doylluh Islhabs]: “they took X to the prison” or [fla Sandrasu]:
“a difficult person” instead of [flm waSar]: “a rude person”. They also employ [fla qwalbi] or
[fla:n jadysl wjayrads fal hadra] or [balSat] instead of [kdab]: “a liar”. Another type of figurative speechdién the use
of personification such as imlf:lak]: “your right” or [nta:€ak]: “yours”, which are mutually used by married pies.
In fact, they tend to employ these expressionseflgcdepending on their imagination. For instartbey use [arugdu]
instead of [ndru]: “making love”. Besides, sexual organs are aiamed after names of persons such ageiid] or

[bu:Sla:m] referring to women’s and men’s sexual organs.

Moreover, metaphors are also used in Algerian digléhrough substituting some taboos by words fiémint
meanings for social reasons. For example, the wiirztsal]: “bosom” is euphemised by [rmuna:t]: “pomegranates”
or [toffa:ha:t]: “apples”. As far as women'’s sensitive issues eoncerned, pregnancy is also regarded as a tapao
Thus, Algerian females resort to certain expressias in: [t:ha mottagla] or [raha mri:da]: “she is ill” instead of
[ra:ha bolkar(]: “she is pregnant”.

Additionally, Algerian dialects contain nhumerougpkamisms related to death or dying. The main airthe$e
euphemisms is to reduce pain, sorrow and to shompathy for the deceased’s family, relatives ancnfis.
In fact, Algerians believe that death is the bewigrof another life. In Algerian culture, the natiof [slmawst]: “death”
has two meanings namely{asad]: “the body” and §rru:h]: “the soul”. They also believe that the body digsereas the

soul departs to its creator. Indeed, they belidhat tleath is a kind of a transition of the soulnfrgdar edunip]:
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“the worldly life” into [dar sl?ayira]: “the eternal life”, and death is located betwdkem i.e., in order to pass to the
eternal life, you have to die. In other words, Nisl do not fear death, but they are afraid of wbamnes after.
Thus, Algerian people have created many euphensishistitutions for death including [flatowafa]: “he passed away” or
[lleeh jarhem fla:n]: “may Allah have mercy upon Mr. X”. In case of &lgan people, instead of saying [flama:t]:

“he died”, an Algerian speaker says {flda:¢]: “he is lost” or fabba basm wbaskum]: “he gave you his life”.
Algerian Communicative Strategies

It seems that both face and politeness are impoc@mcepts for most Arab societies that must bertakto
account in daily communication. Basically, there arany factors which push Arabs in general and dgs in particular
to maintain face including honour, and the imageothfers. This statement has been explained by Ebdwad Guth
(2010: 33) who state that “Honour, dignity and selpect are ‘sacred’ concepts among Arabs sireéstamic times, and
are considered taboos, which should not be abusedybody.”

It is also essential to note that Algerians havecsed many religious terms which are consisterth wslamic
traditions and form an important part of Arab pesitpoliteness. Among these expressions, we hdwh fhhafdak]:
“may God preserve you” or [llahydli:k]: “may God live you” or [llah jazik]: “may God reward you” or
[llah jarda Sli:k]: “may God be pleased with you”. Indeed, most Was scholars relate the notion of politeness With

Arabic conceptdl?adab]: “politeness”, whereas Arab researchers haverdint interpretations.

Additionally, Farghal (1995: 369) maintains thatiddts maxims are more appropriate to explain the of
euphemisms in most Arab dialects. He believesttiat are social, linguistic and contextual factbeg govern speaker’s
lexical choices. He adds that Grice’'s theory antitéteess Principle go side by side in expressinghemistic usage in
Arab communities claiming that “the interaction weén the PP and CP’s maxims of conversation inptioeess of
euphemizing”. He goes on to explain that the maodrguality is the most employed in both Standard Bialectal forms
of Arabic. In this regard, he (ibid: 370) observémat death euphemism in Arabic “flout the maxim auality,

thus conversationally implicating that death in fian is for the good of the deceased because lhgantio heaven”.

In case of Algerian dialects, speakers employ oegaphemistic expressions that infringe with timaxim such
as in [flan da€]: “he is lost”, whereas in sexual intercourse,dral (ibid: 372) adds, Arabs use certain euphemisti
expressions that “infringe the maxim of quantitywighholding information, thus implicating that tisexual intercourse
had taken place”, such as in [rgudaima]: “he slept with her”. He also claims that the nmaof manner can be also

employed to express euphemisms like in:flarabbi johdi:ha] : “may God guide her” instead ofdhpa): “a prostitute”.
French Taboos and Euphemisms in Algerian Arabic

First and foremost, it should be noted that Frdadlguage constitutes an important part in Algedeects and
is employed as a code for daily interaction by nuititens and especially educated people. In fagierian people have
borrowed many terms from French in order to lesd@n power of the local expressions. For exampley thay
[visice] instead of [flan Sandrihu]: “vicious”, they also usesflispoze] or [rgle] to cover up the Algerian taboo expressions
including [raha mwasya]: “she is dirty” or [rah Sli;ja haqq afhar]: “I have the duty of the month” referring to
menstruation. However, Mills (2003: 122) argued tmast Arab dialects have the problem of lexicgb.gdenceforth,

they borrow many expressions from other langualyethis regard, he explains that “The problem oddal gaps in the
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language is part of a greater linguistic problem-fitoblem of not being able to explain yourselfhivitthe discourse
structures available to yod.As far as the use of euphemisms is concerned riélyetend to borrow French words and
use them in polite situations to refer to respasthsas the use [pfadap]: “Mrs” in reference to one’s wife.
The latter is seen as a sign of respect for mafdethles, when talking to a woman directly, whilésiavoided by men

when referring directly to their wives.
Stereotypes Surrounding Algerian Taboos

It is agreed that stereotypes differ from one ¢ealtio another. In case of Muslim societies, thegrshthe same

values and norms and, henceforth, the same stpe=ofnd taboos.

It is also important to mention that most Arab stéypes are taken from Islamic norms includingabiéeye and
supernatural creatures such as “the devil” andjiln case of Maghreb communities, they have o#tereotypes namely

black, white magic and fortune-telling which arebed in Islamic norms.

Basically, most Muslim societies fear of the eféeof what they calldiLSajn]:‘the evil eye’. In fact, it is also
regarded as a taboo topic due to the stereotypesusiding it. Muslims believe that disease is alaased by supernatural

powers such asslfajn] ‘the evil eye’, which is inflicted or cast byréious people.

In Algerian culture, in general, it is believedttleaery person’s eyes may have evil effect if thiey or admire an
object and in order to avoid the bad effects of &wl eye, they sayyhmsa fi: Cini:k]: “Five in your eyes” or
[xamsa waymi:s fi: Sini:n bli:s]: “five in the eyes of the devil”. Not saying éikkhe previous expressions may lead to the

object’s destruction, and if the liked thing isexrgon, it is also believed that this person mayodiget a mortal disease.

Furthermore, it is also worth mentioning that Alges have fear of superstitious powers includirign’j
Such fears are embedded in Algerian culture siheg think that these creatures may harm them if Hre disturbed.
Consequently, they employ what is called ‘basmialarder to lessen their danger. In its generahserAlgerian speakers
have developed certain cultural and religious feliewards some topics that Islam has talked ailmgitding the evil eye

and supernatural creatures.

RESEARCH DESIGN

Materials

First and foremost, we have designed a questiomnaltich consists of some closed questions in witeh
participants may answer with ‘yes’ or ‘no’ or whatikinson and Birmingham (2003: 8) call “dichotomoggestions”.

We have also relied on multiple choice questioms,ranking order questions and the Likert scale.

Furthermore, we have also focused on a focus gimutepview since “people do not mind particularly focus
group-in fact, they tend to find the sessions ealjdy and stimulating-and the interview typicallglgied rich data” as it is
noted by Doérnyei (2007: 146). The interview hasrbeecorded for two years since most people refustiscuss this

subject due to its sensitivity.

Henceforth, 10 informants, whom we gave the questae, agreed to answer them. Besides, the questitthe

interview are accompanied with more explanatiorsualhe topic. In fact, we have included the iniewto know more

Quoted by Sadiqi (2003: 81)
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about the attitudes and views of Tlemcen informaotsards taboos, as well as their opinions towdtds use of
euphemistic expressions.

DATA PREPARATION, ANALYSIS AND INTERPRETATION

The Questionnaire

Throughout the analysis of both the questionnamd the interview, we are going to investigate Tlemc
speaker’s attitudes towards taboos and euphemibsmdesigning this questionnaire, we have insistedfaur parts.
The first one focuses on the informant’s age, gerated occupation for the purpose of identifying tbemple.
The second part insists on their attitudes and vitowards taboo language as well as, we have gham the chance to
write their suggestions and recommendations asave kxplained, with the aim of selecting a largeoamh of lexical
items since we have focused on taboo words andgopie have also included some euphemistic expressioncerning
the topic of sex. The third part insists on evahgtheir opinions about female’s use of taboos thedr attitudes towards
French taboo words, whereas the last one investighe informant’s attitudes towards the use oheapstic expressions

related to death.
« Do you use taboo language?

o Yes.

o No.

Table 1: Speaker’s Attitudes towards Taboo Usage

Suggestions| Females| Males | Total
Yes 42 44 86
No 13 11 24
Total 110
m Females miales Total
90.00%
20.00%
T0.00%
60.00%
50.00%
40.00%
30.00%
20.00%
10.00%
0.00% -
Yes Mo

Figure 1: Speaker’s Attitudes towards Taboo Usage

As the previous diagram and table show, the mgjofimales and females (78.18%) declared that tiseytaboo
language, whereas other participants, who repre§2hi81%), answered this question negatively. Besidmost
informants, whose responses are positive, are geemn@nd adolescents, whereas those, whose arsmgenggative, are
between 40 and 55 years old. Interestingly, it &hdie important to note that the social milieu glay crucial role in
pushing people to employ taboo items. Besidesgjitedds on certain reasons in which the person fimd¢herself and

then on the way and place in which children rais@. example contact between teenagers, throughlenphones and

| Index Copernicus Value: 3.0 - Articles can be sertb editor@impactjournals.us |




A Sociolinguistic View of Linguistic Taboos and Eupemistic Strategies in the 79
Algerian Society: Attitudes and Beliefs in TlemcerSpeech Community

internet, is the major factors which encourage tliernse taboos. Moreover, it is essential to nbéd the way parents

behave with their children is another reason.

It should be also noted that teenage age is atisensiep in the life of an individual since he/dtarts learning

how to acquire experiences and the social miliethés first fact that affects his/her developmeriirough this age,

teenagers try to use taboo expressions in ordetttact the interest of others namely those whoirardne same age.

Besides, they also employ these expressions to #iemnbelongings to their groups.

 How do you often use taboo language?

(o]

(0]

Many times a day.
Every day.

Once a day.
Sometimes.
Rarely.
Comments.

Table 2: Frequency of Taboo Usage

Suggestions | Females| Males | Total
Many times a day 2 16 18
Every day 2 8 10
Once a day / 2 2
Sometimes 20 8 28
Rarely 18 10 28

Total 86

As it is also demonstrated in this table, about942%) of the informants claimed that they use tabxjpressions

in daily communication. Besides, some of them (2%¥ declared that they employ taboos many timeaya whereas

(2.32%) of the participants took the third suggesinto consideration. Finally, most of the papanits (32.55%) selected

the last suggestion especially aged females anesmahis is better understood from the followinggiam:

35.00%
30.00%
25.00%
20.00%
15.00%
10.00%

5.00%

0.00%

&

&

m Females mMales Tatal

Figure 2: Frequency of Taboo Usage
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Which of the following factors can lead to the v$¢aboos? Could you please order them?
* Anger.
e Insult.

Table 3: The Main Reasons behind Using Taboo Langga

Suggestions| Females| Males | Total
Anger 24 29 53
Insult 18 15 33
Total 86

As the previous table illustrates, most respond@&its62%) chose the first reason. Thus, the peagenof the
first suggestion is high for both females and malgscontrary, some of the participants (38.73%¢cted the second
since they thought that insults can lead to anger.

T0.00%
G0.00%
50.00%
40.00%
30.00%
20.00%

10.00% .
0.00%

Anger insult

mFemales mhMales =Total

Figure 3: The Main Reasons behind Using Taboo Lan@ge

This diagram shows that the choices of both mates famales do not differ a lot since anger can piheh
individuals to loose self-control and, therefolet start speaking inappropriate expressions.dh ifais worth mentioning
that our religion teaches us how to control ourseland, thus, our behavior and language since @agedestroy human
relations.

» According to your point of view, which of the folkdng areas is the most offensive?
o Sex.
o Death.
o0 Insulting religion.

Table 4: The Most Offensive Taboo Topics

Suggestions | Females| Males | Total
Sex 20 19 39
Death 5 4 9
Insulting religion 17 21 38

Total 86

In the fourth table, we can note some further déifees of both males and females concerning thé¢ talosoed

topic. The most offensive topic for males is insgt religion followed by the topic of sex. On theéher hand,
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female participants thought that sex is the mo&nsive topic to discuss, whereas insulting religicomes after.

Henceforth, their opinions represent about (45.3#%¥3ex, (44.18%) for insulting religion and (16%) for death.

As it is clearly shown in the previous diagram,bgenders have different opinions and attitudesatdss the
most offensive topic. In fact, most females viewattBex is avoided in public speech, whereas maestst religious

matters are the most tabooed since they are diirgdits towards their religious principles and efsli

» In which context, do you prefer discussing tabqude mainly sex?

(o]

(o]

This table shows that most informants (63.95%) ated that they want to discuss taboo matters whidir t

50.00%
45.00%
40.00%
35.00%
30.00%
25.00%

20.00%

15.00%

10.00%

5.00%

0k [
Sex

Death

mFemales mhales

Insulting religion

Total

Figure 4: The Most Offensive Taboo Topics

Intimate friends.
Public.

Family.

Work colleagues.

Comments.

Table 5: Participant’s Answers Concerning the Contgt of Use

Suggestions | Females| Males | Total
Intimate friends 23 32 55
Public / / /
Family 17 8 25
Work colleagues 2 4 6

Total 86

intimate friends, whereas (29.97%) of them claintleat they prefer to talk about sensitive topicshwibeir family

members including wives, husbands, sisters anchéret On the other hand, other informants (6.97%intained that
they enjoy talking about them with their colleaguast nobody wishes to discuss taboo topics withlipumembers since
it is embarrassing and can be seen as a sourcepafiieness and face-loosing. Furthermore, moghefinformant’s
comments have supported the first suggestioninesingle-sex groups. They added that they havéendency towards
discussing sex subjects in mixed groups. In fdwtsé comments can be supported by previous stadigducted by

Gamm (1981)who observes that males and females prefer taidigit the topic of sex in single-sex groups.

2 Cited by Coates (2004: 97)
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Figure 5: Participant’s Answers Concerning the Congxt of Use
¢ Do you agree that women use taboo language?
o | strongly agree.

o | agree.

o

| strongly disagree.
o |disagree.
o Comments.

Table 6: Informant’s Views about Women’s Use of Tabos

| strongly agree

| agree 6 10 16
| strongly disagres 3 1 4
| disagree

80.00%

70.00%

60.00%

50.00%
40.00%

30.00%

20.00%

10.00%

0.00%

b c d

BFemales M Males W Total

Figure 6: Informant’s Views about Women’s Use of Thoos

This question aims at determining the views of bedtltes mainly men towards women'’s use of taboo svord
through employing what is called the likert scalgt is, we try to know the respondent’s exactwattts through giving

them choices. Consequently, 70.90 percent of tfenmrants claimed that they agree on the fact thatales use taboos,
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while 14.54 percent especially men were stronglye sof that fact. In contrast, fewer informants, whepresent
10.90 percent, refused this view and lastly aboG8 Jercent of the respondents strongly disagreedhe idea that

females employ taboos. Their views are built onttékef that women are obliged to control their dndbr and language.
* Do you agree that women use taboos more than men?
o | strongly agree.

o | agree.

o

| strongly disagree.
o |disagree.
o Comments.

Table 7: Differences in Using Taboos between Malesd Females

Suggestions Females| Males | Total

| strongly agree 7 13 20

| agree 5 5 10

| strongly disagree 4 1 5

| disagree 39 37 76

Total 110

80.00%
70.00%
50.00%
50.00%
40.00%

P
30.00%

20.00%

10.00%
0.00% _‘ | —

BFemales Wiales BTotal

Figure 7: Differences in Using Taboos between Malesd Females

The chart and the table above explain clearly fleevs of the participants which are the resultshairt daily
observation. In this regard, the results reved #8209 percent of the respondents declared tlegtdisagree on the view
that women are similar to men in terms of taboayasavhile fewer participants (18.18%) maintainedt tthey agree on

the fact that females use taboos in their dailgrexttion when they are in single-sex groups.

They have justified their views claiming that feemlalk to each other about certain embarrassppigsdor the
purpose of having more knowledge. For instance,arried girls prefer knowing more about the sexifalih order to be
prepared during their marriage. They also addeittimdepends on their age since young girls cadisouss these topics
with their mothers. Lastly, about (4.54%) of thependents argued that they strongly disagree, ediyeold females
whose comments have illustrated more their viewgyTalso stated that family plays a crucial rdbat tis, if parents look

after their children, they will never use suchylignguage.
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* Do you use euphemism?
o Yes.
o No.

0 Sometimes.

(@)

Rarely.

Table 8: Speaker’s Attitudes towards the Use of Eugemism

Suggestions| Females| Males | Total

Yes 45 33 78

No 2 7 9

Sometimes 6 10 16

Rarely 2 5 8
Total

When we speak about the conservative nature of ddanspeakers, it is necessary to talk about theevaf
euphemism in this speech community. Indeed, Tlenpople are always looking after their speech. Téwsn create
norms when they are speaking. In comparison witterofAlgerian speech communities, Tlemcen speakerstact in
terms of language use. For this reason, their $piseeery rich as a source for data collectioncdntrast, it is difficult to

investigate whether they use taboos or not.

50.00%
70.00%
£0.00%
50.00%
40.00%
30.00%
20.00%

10.00%

P
LR

El b c d
BFemales Males B Total

Figure 8: Speaker’s Attitudes towards the Use of Eghemism

In gross, what can be summarised from this chathas the majority of participants claimed thatythese
euphemism. Therefore, we find that the respondamsaware of euphemistic usage, although they tdaimaerstand the
question until we have explained to them. Intenggyi, a great number of participants (70.90%) statat they employ
euphemism in their speech, while (14.54%) of theetlated that they speak some expressions uncos$ciou
On the other hand, fewer participants (8.18%) reubthat they never use euphemism in their spegbbreas a small
number (7.27%) rarely employ it. Henceforth, we aduce that those, who do not use euphemism, aageeat

percentage of taboo usage or are not aware abgiusgeech.
e How do you say “he died"?
o [fla:ndas].

o [fla:nStak Sumrul].
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o [mull amanaSsbba?amantul].
0 [fobba basna wbaskum].

o [fal:n mat].

0 Suggestions.

Table 9: Informant’s Views and Attitudes towards Deth Taboos and Euphemisms

Suggestions Females| Males | Total

[fla:n daf] 15 32 47

[fla:n Stack Sumru] 14 2 16

[mu:ll amana€$obba?amantu] 10 10 20

[$obba basna wbaskum] 10 2 12

[fla:n mat] 6 9 15
Total 110

f‘L-L¢

mFemales mMales mTotal

Figure 9: Informant’s Views and Attitudes towards Death Taboos and Euphemisms

The table and the graph tend to shed light on thghemised expressions which are used by Tlemceakspe
instead of the term [mi “died”. The results also show the frequencyusiage of each word or expression by the
participants. Therefore, the above graph indicéites 42.72 percent of the informants claimed tiatyttend to use
[fla:n da§]. Furthermore, these results show that the usuphemism varies according to the gender of thiécpaants.
For example, the term [fla da:¢] is employed by males and females, but it is nfoeguent among men (8.18%) rather
than women (5.45%). Moreover, females tend somatitoeeuphemise the term [rtfjathrough a direct reference to
religion by using [rabbhabu]: “Allah loves him” or fobba basna wbaskum]: “Allah took his trust” which is spoken by
almost 10.90 percent of the respondents. They hase supplied us with more important expressionshsas

[fla:n twofa llah jahmu] or [flan twoffa llah jwassé& Sli:h] or [fla:n ddajam llah fi mulkul].
The Interview

In this section, we tried to investigate Tlemcetture in relation to its dialect. We also tendedhoow light on
the different taboo topics that are banned espgcidxual matters depending on people’s attituded wiews.
We also tried to show that euphemism is an asgdeEleoncen society which proves its conservativaurgtalthough the

use of taboo exists side by side with these suibistits.
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« According to your opinion, which reasons can pystegers to use taboo language?

According to female interviewees, there are mamgoes which explain the use of taboos includingstheal
upbringing of the child and the social environmevitich are seen as two fundamental factors beyohdotaisage.
They further claimed that the role of parents igpamant in child socialisation because if the childr example,
hears his/her father speaking dirty words, he/siidearn them. Moreover, contact with other chddrcan push them to
learn such expressions from each other and if dlogyire these terms, their parents should teach that these words are
banned to use. Moreover, they added that theralaoepsychological factors including anger, annogaand frustration.
These factors can be seen as indicators for usifemnsive language. Therefore, female participamtsp represent
50 percent, have insisted on the fact that thelfangibringing is seen as the first step for teaghhildren to behave well
and to look after their language. However, they alsimed that the lack of contact between the nembf the family
leads them to pass more time outside and, henbetbgy will learn these embarrassing terms. Thegtwn stating that

today’s educational system is no longer lookingraghildren’s or adolescent’s language or behaviour

Similarly, all male interviewees, who representpecent, agreed on the fact that family upbringsthe main
factor since it helps in building the child’s pemstity. They, again, explained that the social euiliwhere the child can
get in contact with each other, is seen as thenskéactor which can affect him/her either positwelr negatively.
In other words, child socialisation is the restilhs/her parent’s way of teaching since he/sheneaverything from them

during his/her first years.

Furthermore, three out of five male intervieweeguad that when the child learns such terms, hefgle
probably use them unconsciously without knowingdrthad effects, while adolescents employ them dousty since they
know their meanings and can control their speeans€quently, all interviewees shared the same vibatsthere are

social and psychological factors which expressiiegrand using bad language.
« How do you see death and what are the expresgiahgdu use to talk about it?

The results of this question reveal that the piaditts are unwilling to name death directly becabsg fear what
comes after. For this reason, they try not to noenthe word [Imijpt]: “the dead” or [flan mat]: “he died” i.e., they utter
them unconsciously. They sometimes find themselkegdacing these words with more acceptable expessi
In fact, the term [Imijt] is avoided by Tlemcen speakers, although itssduby some people since they may not find it

taboo.
CONCLUSIONS

One should note that the attitudes of speakersrttsathe use of taboos differ according to theirdgenage and
the educational background. Besides, it is wortmtinaing that sex topic is still the most sensitased fearful subject
which people try to avoid mentioning in public. filct, most people feel reluctant when dealing weiglx topic for this
reason they have created expressions which aedoaliphemisms. Therefore, sex topic is mentionptieruistically by

people in order not to harm their relationships.

Furthermore, it should be mentioned that deatHsis another taboo topic since it relates humanh astother
mysterious life which they fear. This subject isaaleplaced by more acceptable expressions. Hetitetbe study of

these two linguistic and cultural phenomena pravide with more knowledgeable information about gbeio-cultural

| Index Copernicus Value: 3.0 - Articles can be sertb editor@impactjournals.us |




A Sociolinguistic View of Linguistic Taboos and Eupemistic Strategies in the 87
Algerian Society: Attitudes and Beliefs in TlemcerSpeech Community

and religious norms of the society under invesiigatlt sheds light on the dark side of the cultiad linguistic levels

since it provides us with rich data about whatdared in speech and behavior.

Hence, the results above provided us with a fedid# for proving the validity of our hypothesesncerning
taboos and euphemisms. Indeed, the majority ofimémts are in favour of taboos and euphemistic ejsabile a small
minority has negative attitudes towards the ussuch dirty language. By the end of our analysithefquestionnaire and
the interview, we deduced that most respondentselyateenagers enjoy positive attitudes rather thegative ones.
Concerning positive attitudes, it had already bexgplained that there are factors beyond the ugabafos namely social
and psychological reasons such as the social uphgrof the person in addition to anger and annogaAs revealed in
the first questions of the questionnaire, Tlemge@akers cannot discuss taboos with their family bessor in public,

but with their intimate friends, unless they nodenuse respect as a strategy during their inieract

What also emerged from our analysis is that theafigaboos exists side by side with euphemism deipgnon
the context of communication. Indeed, Tlemcen sepesalare careful in approaching certain topics eafgcsexual
matters since the majority of them do not show dimgct reference to such topics, unless they apéated by some
reasons. Besides, death euphemisms are formedi@oasigcsince they show more care to this topicfalet, they display
the same attitudes and views towards death, ththeykexpressions they use differ between individaatording to their
age and gender. In this regard, one might confhat tleath is a universal topic as well as cultyrecsic since each

society has its own beliefs. In case of Muslim sties, it is seen as a transition from this lifetother better one.

Finally, it should be made clear that Tlemcen spealpositive attitudes are high than those towahésuse of
euphemism. Another point worth mentioning is tHagyt even develop negative attitudes not only towahd use of
taboos, but even towards those who utter them,cape girls since they are always watched by tlaxiety.
Consequently, those who use taboos are considengaliie. In a lesser extent, Tlemcen people resovards the use of
certain politeness strategies such as respecthenddtions of ghfu:mal: “shame” anddffaraf]: “honour” in order to

protect their faces during interaction. They alspy religious euphemisms in order to cope witffiedént taboo topics.

The study of taboo language is always seen asiiopppte for academic research because of thetsetysof its
nature especially sex, although it exists in alinan cultures. There is also no doubt that tacklivggdark side of both

culture and language of a given society is hopeatitbnew dimensions for understanding human psyche.

Interestingly, one should note that research ondsland euphemisms is vast since they are heaség in all
societies and most studies, which are done in thesdields, have been piloted by Western reseaschad few works
have been done by Arab scholars. It is also evitlaitthe analysis of such phenomena is scatténed they pertain to

the culturally sensitive areas which have only neaba lot of academic attention in the last fewaties.

One should also note that the attitudes of speakevards the use of taboos differ according tortigeinder,
age and the educational background. Besideswbish mentioning that sex topic is still the mosnsitive and fearful
subject which people try to avoid mentioning in fuhn fact, most people feel reluctant when deglivith sex topic for
this reason they have created expressions whicbadlezl euphemisms. Therefore, sex topic is meatdauphemistically

by people in order not to harm their relationships.

Death is also another taboo topic since it reldtamans with another mysterious life which they fear
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This subject is also replaced by more acceptahpeessions. Henceforth, the study of these two Istguand cultural

phenomena provides us with more knowledgeable rimdition about the socio-cultural and religious noohshe society

under investigation. It sheds light on the darlesid the cultural and linguistic levels since ibyides us with rich data

about what is banned in speech and behaviour.
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